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Abstract 

Most sociological explanations tend to provide explanatory understanding of the social changes taking place in the Western 

world to gain inspiration and analogy to social development in other parts of the world, Aceh is one of such a part of 

Indonesian nation. From these experiences various typologies emerged from a relatively charismatic and traditional condition 

of society that led to more or less industrial and rational conditions. The explanation includes empirical aspects of the 

existence and awareness of Acehnese Indonesian citizens in the flow of social transformation, culture, economics, and politics 

in a society. 
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Introduction 

a. Acehnese Community problem 

In the last few decades the problem of guiding ways of 

thinking and acting for individuals in Acehnese society has 

become increasingly unclear in its formal form or terms of 

reference. Old guidelines that emphasize the frame of 

historical identity and community in the form of customary 

norms (substantive: non-written), namely the customary 

order of products and practice of past generations' 

homogeneity which is still conducive for some of them and 

is experiencing the threat of erosion as a consequence of the 

experience of global modernization current. While the new 

guidelines that want to be used as a guide in the form of 

legal rules (formal written), namely the latest habits 

produced by individuals today are not accommodating 

enough for some of the more heterogeneous societies. If the 

old lifestyles are relatively closed and uphold the spirit of 

homogeneity, consolidated religious-communalistic, then 

the reference for the life of the New Aceh people should be 

more directed to the spirit of heterogeneity, organized and 

upheld individual openness. [1]  

The change from the old Acehnese community to the new 

one is of course related to the problem of morality 

differences, in which the cultural value system inherited 

from the past has been challenged by the morality of today's 

society which tends to be secular. In other words, members 

of the Acehnese community from various social layers and 

occupational groupings are undergoing a transition process 

from the guidance of communalistic-traditional collective 

morality towards individualistic rationality. [2] 

In such a transitional process there is a gap, in which 

citizens (through various levels of life: the upper, middle, 

and lower layers) experience a kind of discrepancy between 

the demands of the old cultural-value system (religious 

communalism) with the threat of present conditions of 

existence. The condition of the discrepancy has become the 

foundation of the resource struggle, as a base to deal with 

the various possibilities and challenges of the individual and 

group's future. 

This written is more in the form of a proposed theoretical 

framework (frame of reference) for the observers and 

supporters of the social sciences and humanitarian 

practitioners in an effort to trace the agency-structure 

relationship. The framework is a relational perspective to 

understand and give a new colour to the existence of 

individuals individually (agency) in relation to the objective 

awareness of their previous products. That awareness may 

be in the form of "law-morality" (structure: substantive and 

formal) that has been lived and practiced by people through 

the division of work in their social practices to obtain the 

possibility of a frame (format: normative-positive) for their 

future full of challenges. [3] 

Generally, sociological explanations tend to provide 

explanatory understanding of the social changes taking 

place in the Western world to gain inspiration and analogy 

to social development in other parts of the world. For 

example, from these experiences various typologies 

emerged from a relatively charismatic and traditional 

condition of society that led to more or less industrial and 

rational conditions. The explanation includes empirical 

aspects of the existence and awareness of citizens in the 

flow of social transformation (including history, education, 

health, mobility, inequality and stratification, etc.), culture 

(ways of thinking, acting, and feelings: ideology, religion, 

art and literature, etc.), economics (ways of production, 

distribution, consumption, and exchange), and politics 

(types of domination: autocracy and democracy) in a 

society. 

Such a sociological picture is very likely to be used as a 

basis for the establishment of various rules of rational law 

(forma) in a social organization or the State. This is to say as 

far as possible the formation of the rule of law is a product 

of sociological reflection (social, cultural, economic, and 

political existence) of philosophical needs (awareness: 

future aspirations) in the framework of future development 

of society or nation. Academic sociological explanations, 

however, are actual (primary, secondary, tertiary) sources 

for the formation of individual and community relational 

structures in many social-humanitarian engineering 

contexts. 
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b. Enlightenment Process 
The basic metaphor of enlightenment (the enlightenment) is 
light (light) which is assumed to be the rise of brightness 
(clarity) of intellectual understanding. This metaphor is 
faced with a dark age as a consequence of ignorance and 
emotional confusion that is strongly attached to the old 
order. [4] In the enlightenment era there was a consensus that 
enlightened moral responsibility was found in political 
education to empower the community. [5] The foundation of 
this enlightenment is very relevant to our structural 
conditions which are more referring to the (historical) 
awareness of the old community with the existence of 
increasingly progressive individuals (agencies). [6] 
Enlightenment projects are more in an effort to control 
(eliminate) all habits, including the symptoms of 
superstition, backwardness, social practices and institutions 
that "maintain" all these things. [7] Basically, the aim of the 
project is to emancipate the public from strong restraints and 
deadly prejudices, such as what is often called "character 
killing" from the womb of traditional cultural values and 
cultural systems inherited from the dark era. [8] With 
"farewells" for "darkness" and "ancient regimes", as 
enlightenment thinkers say, it means that human reasoning 
has lived as a controller and self-reflection, which is 
foaming and contested with acceleration to the level of 
decency ----- so that it materializes a good society today. [9] 
At the end of the 18th century the world community recalled 
the famous words of a Roman philosopher, Horace (65 BC) 
namely Sapere Aude, Dare to Know, and Have the courage 
to use your own understanding. The meaning is free, "firm 
you on the results of your own thoughts", "do not just make 
a speech", ("do not copy the words of others without 
understanding the meaning)", "use your mind". That is 
among other things expressed by enlightenment thinkers 
through a big exclamation point. [10] 
Immanuel Kant (1724-1804) was one of the enlightenment 
thinkers. He called out with a hoarse voice after quite a long 
time peering himself in anxiety over many Question marks. 
Kant in his hoarse voice, argued that enlightenment is a 
human (rebirth) birth from its immaturity (‘is man’s 
emergence from immaturity’). So, the core of enlightenment 
is the maturity of thinking (which produces freedom based 
on the responsibility to act with one's own understanding), 
and is able to realize the understanding of the results of his 
thoughts without depending on the help of others. [11] 
Thus, the maturation (maturation) of the human self puts the 
truth in the throne of reason or reason. [12] In other words, 
the truth does not remain silent on the mouths of the "rulers" 
of truth in the religious realm. [13] Immanuel Kant blamed 
his era for not using reason to become a mature human. This 
is to show that the maturation of the human self is the 
immersion of rationality (reason) as a guide for human life 
in question. [14] In summary, for Kant, enlightenment is 
proses a process in which humans participate as well as acts 
of courage to make personal self-improvement '. [15] 

Indeed, in Kant's time it was proven that people bravely 

used their own understanding in bearing the teststone of 

repressive habits, deadly prejudice, arbitrariness of power, 

even though the lives of the stakes were. [16] The name "it is 

better to die from crossing the land than living in a carcass" 

is a principle that is upheld by the people at that time. The 

tradition of Galileo Galilei in the 17th century was the most 

tragic drama as an explicit rejection of the authority of the 

clergy to control all forms of knowledge and (monopoly) 

absolute claims of truth. [17] 

c. Discussion with Structuration 

At the very least, there are two kinds of relations between 

individuals (agency: Acehnese people who are subjective, 

creative and innovative) with society (structure: objective 

guide to community products). First, a deterministic 

(dualism) approach that is commonly developed in the 

social and human sciences. In social practices both in Aceh 

and in other parts of the world the dualism approach is more 

dominantly shown as objective imperialism towards the 

subject. [18] Simply put, the object determines the subject 

(structure determines agency). The guide to life is the result 

of the formation of the subjects, especially the ruler and 

clever, the elite in the community, determines the life 

guidelines for the community in the form of teachings or 

orders, doctrine or dogma for various reasons of legitimacy 

or logical, non-logical, rational, and irrational justification. 

There are a number of anti-deterministic approaches as a 

reaction to activists or young Acehnese intellectuals on 

"behavior guidelines" in the form of morals (academic 

ethics) and law formed by elites or leaders on the basis of 

the values-cultural system of the past that is in line. [19] 

The problem is that the frame of reference for the formation 

of the law of the past which is full of idealism is 

increasingly different from the demands of law making 

today which are full of challenges of materialism. The first 

implication is that "human strength no longer lies in what he 

says, but rather in what he does". Today's people are born as 

free people who are intelligent and understanding. Without a 

legal guide that is humanist and accommodating for pluralist 

interests it will only teach them as hypocritical individuals 

(split personalities). The experience refers to a number of 

expressions: "in the other eyes in the heart", "other words of 

action", "there are shrimp behind the stone", and so on. The 

structure (morality and law) that is formed based on the 

deterministic approach is no longer compatible with the 

conditions of contemporary society. 

Second implication is a variety of relational views that 

emphasize reciprocal relationships between subject and 

object. [20] The variety of internal, local, substantive life 

guidelines (customs, past habits that have ingrained) the old 

community products are almost impossible to provide 

significant learning (reward-punishment) and "bridging 

capital" for people or groups in life groups worldwide. Even 

though this still applies to certain circles or social strata, the 

rewards are no longer effective in building a dignified 

Acehnese society. [21] 

Some empirical experiences in Acehnese society both 

socially, culturally, economically and politically show 

positive dimensions (as they are) of degradation of 

collective morality and substantive-rationality decline. [22] 

Emancipative, egalitarian, parallel social relations, for 

example, which our public servants (bureaucrats, 

administrators, local governments) exhibit in many civil and 

military government offices, both in work and outside 

organizations or with citizens are increasingly not based on 

relations rational (impersonal). [23] (Actors) modern social (-

political) organization of science and technology (science 

and technology) products, and therefore also administrators, 

bureaucrats do not have a conducive way of thinking (ways 

of thinking and acting) with rational bureaucracy that 

emphasizes relationships impersonal, efficient and effective. 
[24] In this connection, there are many problems that lead to 

injustice, dishonesty, and untruth for the wider community, 
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especially the power oligarchy is detrimental to many 

disadvantaged people. [25] 

Socio-cultural conditions in our field of education also 

deserve non-deterministic attention. That is, there is an 

unbalanced relationship between agency capacity and 

competence (teachers, lecturers, instructors in various 

educational institutions of logic, ethics, and aesthetics) with 

a modern-rational learning system. This approach does not 

simplify that all products of rational thought have a 

mutuality relationship with subjects in our developing 

society. As Ignas stated that the background variables of 

experience and interests on the basis of racial, ethnic and 

religious differences make the color of our democracy more 

dynamic than the experience of countries in Europe. 

Therefore, there are a number of local wisdoms from the 

perspective of past communities that should be used as 

social capital for agencies (large, medium and small) to 

form a new, inspiring and down-to-earth terms of reference. 
[26] 

The experience that enlightened the agencies, both from 

Immanuel Kant and Ibnu Rusyd, should be taken into 

account to enable the new generation of Acehnese to have 

local and universal individual and communal capacity and 

knowledgeability. Not all past structures (morality and law) 

from both inside and outside Aceh have expired for the 

needs of the present and future community base. For this 

purpose the old generation (representation of state leaders) 

must improve their synergies with young people 

(representation of social institutions) independently (self-

sufficient) and rationally organized (planned). [27] 

With a reliable frame of mind that enlightens all parties, 

both leaders representing social organizations or the State 

(social, cultural, economic, and political) as well as 

individual communities and groups deserve to work. The 

cooperation between the two parties for the sake of building 

a just and civilized humanitarian conscience, especially in 

Aceh, should be based on objective parameters of capacity 

and knowledge. Only agencies that have these two measures 

are able to provide significant and decisive influence on the 

formation of a new behavior. Judging from the peculiarities 

of Aceh in a subjective manner, it is very possible that the 

central point of building a synergistic future conscience will 

be started from the campus as a modern-rational science 

park and sharia court justice that enlightens humanistly. 

 

d. Conclusion 

Based on the description presented in the previous sections, 

it can be derived into the following conclusions. 

The complete absence of enlightenment from the Acehnese's 

past journey to the present is evident through the domination 

of deterministic legal guidelines. The cultural value system 

of the past tends to be unilaterally legitimized by our elites 

and intellectuals without an adequate scientific 

(sociological) foundation to be a guide to today's behavior. 

The spirit of enlightenment with a democratic relational 

legal commitment has not become a conscious choice for 

the development of a dignified society. 

The Acehnese are experiencing anxiety about losing 

ideological identity and dignity. The anxiety brought about 

the consequences of their thinking power being stagnant and 

no longer oriented towards the enlightenment of consciously 

organized minds full of meaning and supported by a global 

ascetic spirit. 

To reach a balanced and democratic society within the 

framework of new Aceh, a number of old prerequisites and 

new secularization experiences are needed. Both relational 

links will produce conceptual references that enlighten 

internally (mental-spiritual logic education through campus 

as a non-ideological knowledge park) and external (religious 

judiciary, humanist sharia court) in the form of a rational 

and universal reference (law). 
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